







Towards a New Science of Civilization
A Synthetic Study of the Philosophical Views of 
al-Farabi, Ibn Khaldun, Arnold Toynbee, and Samuel Huntington
Abstract
This article presents a synthetic study of the philosophical views of al-Farabi and Ibn Khal-
dun from classical Islam and Arnold Toynbee and Samuel Huntington from the modern 
West on the subject of civilizational science. On the basis of the Aristotelian idea of a true 
science, this article argues that al-Farabi and Ibn Khaldun were the real founders of civili-
zational science. Through his reformulation of the topics constituting the subject matter of 
this science as first defined by al-Farabi, Ibn Khaldun immediately made the science more 
comprehensive and created several new sciences as its branches. Within the epistemologi-
cal framework of Ibn Khaldun’s new civilizational science, Toynbee developed the study of 
comparative civilization, which is yet to attain its true status as a science. It is further ar-
gued that Huntington’s possible contribution to civilizational science would be through the 
concept of politics of civilization. A more refined civilizational science may only emerge in 








clear	 to	every	scholar	or	academic	 in	 the	 social	 sciences	and	 the	humani-













see	Osman	Bakar,	Al-Farabi: Life, Works and 











































whose	estimation	of	 Ibn	Khaldun	as	a	 thinker	would	place	 the	 latter	 in	an	
intellectual	position	that,	while	connected	to	the	early	Islamic	philosophical	







tion,	Kitab al-‘ibar (The Book of Lessons).5	The	Muqaddimah, in	particular,	
earned	him	universal	acclaim	as	the	founder	of	modern	sociology	and	other	










Academy	 of	 Science,	 1987.	 This	 book	 was	
based	 on	 a	 chapter	 of	 the	 author’s	 doctoral	
thesis	 that	was	 presented	 to	 the	Department	
of	 Religion,	 Temple	 University	 in	 Philadel-
phia,	USA.	When	this	thesis	was	first	entirely	
published	as	a	book	under	the	title Classifica-
tion of Knowledge in Islam	 (Kuala	Lumpur:	
Institute	 for	 Policy	 Studies,	 1992)	 without	
any	 changes	made	 to	 its	 content,	 its	 chapter	
1,	 dealing	 with	 the	 life,	 works	 and	 signifi-






that	 another	 work	 on	 the	 same	 subject	 was	




has	 the	 title	 Al-Farabi, Founder of Islamic 
Neoplatonism: His Life, Works and Influ-
ence (Oneworld	Publications,	2002),	which	is	
similar	to	ours.	In	response	to	the	claim	made	




our	Classification of Knowledge in Islam	are	
devoted	 to	 the	 study	of	 the	 life	 and	 thought	












Unlike	 in	 the	case	of	al-Farabi,	we	have	 far	
more	 sources	 that	 we	 could	 rely	 upon	 for	
our	 knowledge	 of	 Ibn	Khaldun’s	 biography.	
To	start	with	 Ibn	Khaldun	 is	known	to	have	
written	 an	 autobiography,	which	was	 edited	
by	Muhammad	Tawit	al-Tanji	and	published	
under	 the	 title	 al-Ta‘rif bi ibn Khaldun wa 
Rihlatuh Gharban wa Sharqan [Biography of 
Ibn Khaldun and Report on his Travels in the 
West and in the East], Cairo:	Lajnat	al-ta’lif	
wa’l-tarjamah	wa’l-nashr,	1951.	For	its	more	





a	 more	 complete	 account	 of	 Ibn	 Khaldun’s	
biography.	These	modern	biographies,	among	
the	prominent	ones,	include	those	of William	
MacGuckin	 de	 Slane	 (in	 French)	 and	 Franz	
Rosenthal,	which	were	included	in	the	intro-
ductions	 to	 their	 respective	 translations	 of	
the	 Muqaddimah,	 Ibn	 Khaldun’s	 celebrated	
work.	 For	 the	 biography	 part	 of	 each	 trans-
lation,	 see	 Ibn	Khaldoun,	Les prolegomenes 
d’Ibn Khaldoun,	 ed.	 and	 trans.	 by	William	
MacGuckin	de	Slane,	Paris:	 Imprimerie	 im-
périale,	1863,	Vol.	1,	pp.	vi–lxxxiii;	and	Ibn	
Khaldun,	The Muqaddimah: An Introduction 
to History,	 trans.	 by	 Franz	 Rosenthal,	 Lon-
don,	Henley:	Routledge	&	Kegan	Paul,	1986,	
Vol.	 1,	 pp.	 xxix–lxvii.	 Another	 biography	
worthy	of	mention	is	that	of	Muhammad	Ab-
dullah	Enan,	Ibn Khaldun, His Life and Work,	
Lahore,	 1941.	The	most	 recent	 and	 also	 the	
most	 complete	biography	of	 Ibn	Khaldun	 is	
the	work	of	Allen	James	Fromherz,	Ibn Khal-




Joseph	Toynbee.	 See,	 in	 particular,	William	
H.	McNeill,	Arnold J. Toynbee: A Life,	Ox-
ford:	 Oxford	 University	 Press,	 1989;	 and	




human	civilization	 as	 contained	 in	his	mag-





A	 real	biography	of	Huntington	 is	yet	 to	be	
written.	 He	 died	 only	 in	 2008	 making	 him	
the	most	 recent	 of	 our	 four	 selected	 figures	
under	study.	Like	al-Farabi,	Ibn	Khaldun	and	





of	 civilization.	 For	Huntington,	 the	work	 in	
question	is	The Clash of Civilizations and the 
Remaking of World Order,	New	York:	Simon	
&	Schuster,	1996.
5
The	 full	 title	 of	 the	 book	 is	 Kitab al-‘ibar 
wa diwan al-mubtada’ wa’l-khabar fi tarikh 
al-‘arab wa’l-barbar wa man ‘asarahum 
min dhawi al-sha’n al-akbar [The Book of 
Lessons, Record of Beginnings and Events 
in the History of the Arabs and the Berbers 

















the	latter.	In	A Study of History Toynbee	praised	Ibn	Khaldun	as	“the	most	
illuminating	interpreter	of	the	morphology	of	history	that	has	appeared	any-
where	in	the	world	so	far”.7	Toynbee	also	referred	to	him	as	“the	outstanding	














The science of civilization: 
The Aristotelian roots
Before	discussing	 the	 issue	of	 the	epistemic	status	of	 the	science	of	civili-
zation,	 it	 is	necessary	 to	first	make	clear	what	 it	 takes	 to	create	a	new	sci-


























See	Muhsin	Mahdi,	Ibn Khaldun’s Philosophy 
of History,	Chicago:	The	University	of	Chi-
cago	Press,	1964	(first	Phoenix	edition);	first	




into	 English	 as	 ‘the	 science	 of	 culture’	 (p.	
10).	Heinrich	Simon	wrote	an	entire	work	in	
German	under	the	title	Ibn Khalduns Wissen-
schaft von der Menschlichen Kultur	as	a	doc-
toral	 thesis	 that	was	 completed	 in	 1956	 and	
presented	 in	 the	 same	year	 to	 the	Humboldt	
University	in	Berlin.	But	it	was	only	in	1959,	
two	years	after	the	publication	of	Mahdi’s	Ibn 
Khaldun’s Philosophy of History	that	Simon’s	





when	his	work	was	 already	 in	 print.	 For	 an	
English	translation	of	Simon’s	work,	see	Ibn 




Arnold	 Toynbee,	 A Study of History: The 
One-Volume Edition Illustrated,	London:	Ox-
ford	 University	 Press,	 Thames	 and	 Hudson	
Ltd.,	1972,	p.	489.	For	 the	purpose	of	refer-
ences	to	Toynbee’s	A Study of History in	our	
present	article,	we	are	using	this	new	one-vol-
ume	edition,	which	was	revised	and	abridged	
by	 the	 author	 himself	 in	 collaboration	 with	
Jane	Caplan.	Hereafter,	 this	work	is	cited	as	









The	 references	 are	mostly	 found	 in	 Part	XI	
of	 the	 book	 entitled	 “Why	 Study	 History?”	
in	 the	 section	 with	 the	 heading	 “Historians	
in	Action,”	 pp.	 489–499.	 Ibn	 Khaldun	 was	
one	of	the	historians	in	action	singled	out	by	





Entitled	 the	 “Philosopher	 of	 the	Arabs”,	 al-





and	 Renaissance	 West,	 al-Kindi	 has	 been	
described	 by	 historians	 of	 classical	 Islamic	
thought	 as	 primarily	 a	 philosopher-scientist,	
just	like	other	members	of	his	school.	For	this	
reason,	 the	philosophical	 school	 he	 founded	
has	 also	 been	 described	 as	 “the	 school	 of	




as	 in	 another	 sense	 philosophy	 began	 with	
the	 classification	 of	 the	 sciences.	 The	 great	





tion of Knowledge in Islam,	Cambridge:	The	
Islamic	Text	 Society,	 1998,	 pp.	 31–32,	 note	
7	 [1st	 edition:	 Kuala	 Lumpur:	 Institute	 for	
Policy	Studies,	1992].
14
Al-Farabi	 and	 Ibn	 Sina	 were	 the	 two	 intel-
lectual	giants	of	 Islam	who	belonged	 to	 this	
school.	 Another	 intellectual	 giant	 of	 Islam,	
al-Ghazzali	 (1058–1111	 CE)	 who	 was	 born	
just	a	year	after	the	death	of	Ibn	Sina,	but	be-









of	his	times”,	in:	History of Islamic Philoso-
phy,	ed.	by	Seyyed	Hossein	Nasr	and	Oliver	
Leaman,	 London,	 New	 York:	 Routledge,	
1996,	Vol.	 1,	 pp.	527–584.	See	also	Seyyed	
Hossein	Nasr,	Science and Civilization in Is-
lam,	 Cambridge:	 Harvard	 University	 Press,	
1968,	 pp.	 54–56	 [reprint:	 Cambridge:	 The	
Islamic	Texts	Society,	2003].
16
This	new	 intellectual	 circle	has	 its	 center	 in	
Maraghah	in	present-day	Azerbaijan.
17
On	 the	 life,	 thought	and	 significance	of	 this	
philosopher-scientist	 see	O.	 Bakar,	Classifi-













understanding	of	 the	classification	 tradition	 that	preceded	 Ibn	Khaldun	are	
especially	needed	in	our	present	inquiry	into	the	epistemic	status	and	charac-
teristics	of	the	science	of	civilization.	It	was	the	classification	tradition	that	







































was	 the	 knowledge	 classification	 tradition	 already	 discussed.	 The	Muslim	
Peripatetic	contribution	to	the	overall	Islamic	classification	tradition	was	im-





ception	of	science	and	classification	of	 the	sciences,	 the	 idea	of	science	or	
scientific	discipline	that	was	epistemologically	sound	became	more	refined	









assigned	 to	 logic	 its	proper	place	as	 the	first	philosophical	discipline	and	 the	 introduction	 to	
philosophy.	Therefore	[Aristotle],	is	called	the	First	Teacher.”26












patetics	see	Al-Kindi,	Fi aqsam al-‘ulūm [On 
the Divisions of the Sciences],	which	 is	dis-
cussed	in	details	in	George	N.	Atiyeh,	Al-Kin-
di, the Philosopher of the Arabs,	Rawalpindi:	
Islamic	Research	Institute,	1966,	pp.	32–40;	
al-Farabi,	Kitab ihsa’ al-‘ulūm [The Book of 
Enumeration of the Sciences],	ed.	by	ʽUthman	
Amin,	Cairo:	Dar	al-Fikr	al-’Arabi,	1949;	Ibn	
Sina,	 Fi aqsam al-‘ulūm al-‘aqliyyah [On 
the Divisions of the Sciences),	trans.	Muhsin	
Mahdi	 in:	 Ralph	 Lerner,	 Muhsin	 Mahdi,	
Ernest	 L.	 Fortin	 (eds.),	 Medieval Political 
Philosophy: A Sourcebook,	New	York:	 Free	
Press	of	Glenco,	1967,	pp.	95–97.	As	for	Na-
sir	 al-Din	 al-Tusi,	 his	 classification,	 which	
is	 confined	 to	 the	 division	 of	 practical	 phi-
losophy	 into	 ethics,	 economics	 and	 politics,	
is	discussed	in	details	in	The Nasirean Ethics 
by Nasir ad-Din Tusi,	trans.	by	G.	M.	Wick-
ens,	 London:	 George	Allen	 &	 Unwin	 Ltd.,	
1964.	For	Qutb	al-Din’s	classification	see	his	
Durrat al-taj li-ghurrat al-dibaj fi’l-hikmah 
[Pearls of the Crown, the Best Introduction to 
Wisdom],	Vol.	 1,	 ed.	 by	Sayyid	Muhammad	
Mishkat,	Tehran:	Majlis,	1317–1324	AH.
20
See	 O.	 Bakar,	Classification of Knowledge,	
chapter	11	on	Qutb	al-Din’s	classification	of	
the	sciences;	see	also	Osman	Bakar,	Islamic 
Civilization and the Modern World: Thematic 




Qutb	 al-Din’s	 definition	 of	 ‘ulūm dīniy as	
being	either	 transmitted	 (naqliy)	or	 rational-
intellectual	 (‘aqliy),	or	both,	 is	 rather	novel.	
While	 his	 religious	 sciences	 are	 viewed	 as	
identical	 to	 the	 Sharia	 sciences,	 a	 feature	
already	 present	 in	 al-Ghazzali’s	 classifica-
tion,	 Qutb	 al-Din	 also	 posits	 the	 existence	
of	 another	 category	 of	 knowledge	 which	 is	




For	 this	 comparative	 study	 and	 the	 implica-
tions	of	Qutb	al-Din’s	classification	for	sub-
sequent	 classification	 attempts	 in	 Islam,	 see	
O.	Bakar,	 Islamic Civilization and the Mod-
ern World,	chapter	4.
23



















them	authored	what	was	 at	 once	 the	 earliest	 and	 the	most	 influential	 clas-
sification	 of	 the	 sciences	 of	 the	 time.	 In	 fact,	 their	works	 continued	 to	 be	
















The	Muslim	Peripatetics	were	 thus	 regarded	 as	 disciples	 of	 ancient	Greek	
learning,	and	particularly	as	the	followers	of	Aristotle,	who	were	instrumental	























































cipline	 is	necessary.	The	modification	pertains	 to	 the	 inclusion	of	methods	
of	proof	in	the	list	of	the	fundamental	structural	elements	of	a	science,	since	
each	science	is	now	seen	as	having	its	own	methods	of	inquiry	into	its	subject	






These	 four	 characteristic	 features	 that	 are	 common	 to	 all	 the	 true	 sciences	
were	 already	 common	 knowledge,	 at	 least	 among	 students	 of	 philosophy,	
when	Umar	Khayyam	(1048–1131	CE),	another	Peripatetic	and	a	confessed	






riculum	 of	 Aristotelian	 logic	 that	 al-Farabi	
had	 inherited,	 see	 al-Farabi,	 A Short Com-
mentary on Aristotle’s Prior Analytics,	trans.	
















ception	 of	 syllogism	 and	 its	 different	 types	


















cally	 speaking,	however,	 there	was	 some	variance	among	 the	philosophers	
in	their	usage	of	words.	The	technical	term	usually	used	for	the	goal	of	ar-
riving	at	an	essential	definition	of	 the	subject	matter	under	 investigation	 is	
hadaf (plural:	ahdāf),37	which	in	its	ultimate	form	is	generally	referred	to	as	
the	perfect	definition	(al-ḥadd al-tamm)	or	 the	perfect	conception	(al-ḥadd 
al-tamm).38	As	for	the	method	of	investigating	and	studying	the	subject	mat-







Al-Farabi’s al-‘Ilm al-Madani: 





















Najjar’s	views	need	some	comments.	It	 is	 true,	 though,	 that	 in	 the	classifi-
















by	 any	 human	mind	 before	 and	 contemporaneous	 to	 him.	 Further,	 he	 saw	
it	as	an	epistemological	attempt	to	integrate	politics,	ethics,	and	economics	
into	a	broader	and	more	exclusive	new	science.	We	venture	to	claim	that	his	
















of	the	Arabic	term	al-falsafah al-madaniyah,	as	found	in	the	Ihsa’ al-‘ulūm 
















quotation	 of	 ‘Umar	 Khayyam	 and	 another	
quotation	 that	 follows	 are	 from	 our	 transla-
tions	of	 the	relevant	passages	 in	his	original	
work	 Fi sharh ma ashkala min musadarat 
kitab Uqlidus [Concerning the Difficulties 
of Euclid’s Elements],	ed.	by	‘Abd	al-Hamid	









epistemological	 goal	 of	 a	 science,	 see	 O.	








O. Bakar,	Classification of Knowledge in Is-
lam,	p.	145.
41
Leading	 scholars	 of	 Farabian	 thought	 such	



















several	other	works	of	al-Farabi	 that	are	very	much	relevant	 to	 the	 task	of	
strengthening	 the	claim,	 including	The Politics of Civilization (Al-siyāsah 
al-madaniyah),42	 The Attainment of Happiness (Taḥṣsil al-sa‘ādah),43	 Ex-
tractions of Civilizational Wisdom (Fuṣūl al-madani),44 and	The Virtuous City 






































































As	 for	 the	methodological	dimension	of	al-Farabi’s	 science	of	civilization,	
its	principal	method	of	study	is	the	demonstrative	method	termed	al-burhān.	
42




See	 Alfarabi,	 “The	 Attainment	 of	 Happi-
ness”,	 in:	Alfarabi,	Philosophy of Plato and 
Aristotle, ed.	 and	 trans.	 by	 Muhsin	 Mahdi,	
Ithaca,	 NY:	 Cornell	 University	 Press,	 1962,	
pp.	13–52.
44
See	Al-Farabi,	The Fusul al-Madani / Apho-




See	Abu	Nasr	al-Farabi,	On the Perfect State,	
ed.	 and	 trans.	 by	 Richard	 Walzer,	 Oxford:	
Clarendon	Press,	1985.
46
R.	 Lerner,	 M.	 Mahdi	 (eds.),	 Medieval Po-
litical Philosophy,	p.	24.	See	also	O.	Bakar,	
Classification of Knowledge in Islam,	p.	103.
47





Classification of Knowledge in Islam,	p.	143.
49
A	study	of	the	historical	development	of	the	
physical,	 demographic,	 and	 institutional	 di-
mensions	 of	 civilization	 during	 the	 period	
that	 separated	 the	 lives	of	 al-Farabi	 and	 Ibn	
Khaldun	 would	 be	 an	 interesting	 academic	
pursuit,	but	the	scope	of	this	article	does	not	
allow	us	 to	undertake	 it,	notwithstanding	 its	
significance	to	the	present	study.
50
O.	Bakar,	Classification of Knowledge in Is-
lam,	p.	143.
51























experience	and	philosophical	 reflections	 aided	by	 scientific	 studies.	As	 for	






Ibn Khaldun and his science of civilization
Many	modern	 scholars	 are	 in	 agreement	 that	 Ibn	Khaldun	 founded	 a	 new	
science,	which	he	 termed	 ‘ilm al-‘umrān.	These	 scholars	 include	Toynbee,	
Simon,	Nasr,	Mahdi,	all	of	whom	have	been	quoted	earlier	in	this	article	in	re-
lation	to	Ibn	Khaldun’s	new	science,	and	Aziz	al-Azmeh.53	Al-Azmeh	asserts	




























rān).58	 By	 civilization	 or	 ‘umrān he	 means	 “human	 social	 organization”,	
which	is	“something	necessary”.59	Rosenthal	affirms	Ibn	Khaldun’s	claim	that	



















One	of	 these	works	 in	whose	 title	 the	word	
madaniyah occurs	 is	 Kitāb al-siyāsah al-
madaniyah. In	 keeping	 with	 the	 practice	 in	
twentieth	century	scholarship	on	classical	Is-
lamic	political	thought	of	translating	madani 
as	 political,	 Najjar	 rendered	 the	 above	 title	
of	 al-Farabi’s	 book	 into	 Al-Farabi’s Politi-
cal Regime.	 See	 al-Farabi,	 Kitab al-siyasat 
al-madaniyah [Al-Farabi’s Political Regime],	
ed.	 by	 Fauzi	 Najjar,	 Beirut:	 Imprimerie	
Catholique,	 1964.	 We	 prefer	 to	 translate	 it	
as	The Book of Civilizational Politics	or	The 
Book of Politics of Civilization.	Interestingly,	













For	Al-Azmeh’s	 relevant	work	 on	 Ibn	Kha-
ldun,	 see	his	 Ibn Khaldun: An Essay in Re-


















Islamic Civilization and the Modern World,	






For	 example,	 Ibn	 Khaldun	 uses	 the	 word	
‘umrān	 when	 referring	 to	 the	 population	 of	












of	 civilization,	which	 is	 the	desert	or	Bedouin	 type	and	 the	more	complex	
kind,	which	is	the	sedentary	or	the	city-based	civilization.	These	two	types	of	
civilization	are	so	called	because	of	their	different	stages	of	social	develop-
ment.	 Ibn	Khaldun	uses	 the	 term	ḥaḍārah 	 to	denote	sedentary	civilization	
or	‘umrān in	 its	most	developed	stage.	Thus,	contrary	 to	 the	contemporary	







































foundational	 assumptions	 on	 civilization,	which	 properly	 belongs	 to	meta-



























the	 caliphate,	 and	 royal	 authority,	 including	a	discussion	of	government	 ranks;	 [4]	on	 crafts	
ways	of	making	a	living,	gainful	occupations,	and	their	various	aspects;	and	[6]	on	the	sciences,	
their	acquisitions	and	study.”68
The contributions of Toynbee and Huntington 




temic	boundaries	of	 the	 science	of	civilization	drawn	by	al-Farabi	and	 Ibn	
Khaldun	seem	to	be	final.	The	headings	of	the	eleven	chapters	that	constitute	
Toynbee’s	monumental	work	A Study of History	 seem	 to	 confirm	his	 own	
estimation	of	 the	epistemic	worth	and	 significance	of	 the	Muqaddimah.	 In	



















“[…]	 Ibn	 Khaldun,	 working	 in	 North-West	












































of Civilizations.	This	work	 provides	 an	 historical	 account	 of	 relationships,	














al-Farabi	wrote	a	work	entitled	The Politics of Civilization,	which	is	basically	
concerned	with	 these	 civilizational	 issues.	Despite	 the	 political	misgivings	
of	many	people	toward	Huntington’s	“clash	of	civilizations”	thesis,	his	work	








lar,	 perhaps	 new	 insights	might	 be	 gained	 from	 a	 reading	 of	Huntington’s	
chapter	on	“The	Global	Politics	of	Civilizations”	in	his	The Clash of Civiliza-


















science,	 epistemologically	 speaking,	 this	 claim	 does	 not	 prevent	 us	 from	
claiming	 that	 Ibn	Khaldun	 is	 another	 founder	 of	 this	 science,	 although	 he	
belonged	to	an	era	five	centuries	after	al-Farabi.	The	comprehensive	nature	
of	 the	science	of	civilization	permits	 thinkers	of	 the	 later	periods	 to	create	
new	disciplines	within	 its	epistemic	 framework.	Thus	 Ibn	Khaldun	claims,	
and	 justifiably	so,	 that	he	has	created	a	new	original	science,	namely	soci-
ology	and	founded	a	philosophy	of	history.	These	claims,	provided	that	we	








civilizations	could	generate	 ideas	and	 insights	 that	would	contribute	 to	 the	
recognition	 of	 civilizational	 politics	 or	 comparative	 civilization	 as	 another	
branch	of	the	science	of	civilization	having	the	status	of	science.














Prema novoj znanosti o civilizaciji
Sintetičko proučavanje filozofskih pogleda al-Farabija, Ibn Halduna, 
Arnolda Toynbeeja i Samuela Huntingtona
Sažetak
Ovaj rad predstavlja sintetičku studiju o filozofskim stajalištima al-Farabija i Ibn Halduna 
iz klasičnog islama te Arnolda Toynbeeja i Samuela Huntingtona s modernog Zapada o temi 
znanosti o civilizaciji. Na temelju aristotelovske ideje o istinskoj znanosti, ovaj članak dokazuje 
da su al-Farabi i Ibn Haldun bili istinski utemeljitelji znanosti o civilizaciji. Reformuliranjem 
tema koje tvore predmet ove znanosti, koju je definirao al-Farabi, Ibn Haldun ju je odjednom 
učinio razumljivijom i izumio je nekoliko novih znanosti kao njezinih ogranaka. Unutar episte-
mološkog okvira Ibn Haldunove nove znanosti o civilizaciji, Toynbee se poduhvatio istraživanja 
komparativne civilizacije, što tek treba zadobiti status znanosti. Nadalje se pokazuje da bi Hun-
tingtonov mogući doprinos znanosti o civilizaciji mogao biti u konceptu politike civilizacije. U 
ovom stoljeću rafiniranija znanost o civilizaciji može nastati samo ako se sintetiziraju civiliza-





In Richtung einer neuen Wissenschaft von der Zivilisation
Eine synthetische Studie der philosophischen Ansichten 
von al-Farabi, Ibn Chaldun, Arnold Toynbee und Samuel Huntington
Zusammenfassung
Dieser Artikel präsentiert eine synthetische Studie der philosophischen Ansichten von al-Farabi 
und Ibn Chaldun aus dem klassischen Islam sowie von Arnold Toynbee und Samuel Huntington 
aus dem modernen Westen zum Thema Zivilisationswissenschaft. Auf der Grundlage der aristo-
telischen Idee einer wahren Wissenschaft vertritt dieser Artikel die Ansicht, dass al-Farabi und 
Ibn Chaldun die eigentlichen Gründer der Zivilisationswissenschaft waren. Durch seine Neu-
formulierung der Themen, die den Gegenstand dieser Wissenschaft bilden, wie sie zuerst von 
al-Farabi definiert wurde, machte Ibn Chaldun sie abrupt umfassender und schuf mehrere neue 
Wissenschaften als ihre Zweige. Innerhalb des epistemologischen Rahmens von Ibn Chalduns 
neuer Zivilisationswissenschaft trieb Toynbee die Erforschung der komparativen Zivilisation 
voran, die ihren wahren Status als Wissenschaft noch zu erlangen hat. Es wird weiterhin argu-
mentiert, Huntingtons möglicher Beitrag zur Zivilisationswissenschaft würde in dem Konzept 
der Zivilisationspolitik liegen. Eine raffiniertere Zivilisationswissenschaft könnte sich in diesem 
Jahrhundert nur dann herauskristallisieren, wenn die zivilisatorischen Blickwinkel dieser und 









Vers une nouvelle science de la civilisation
Étude synthétique des points de vue philosophiques 
de al-Farabi, Ibn Khaldoun, Arnold Toynbee, et Samuel Huntington
Résumé
Cet article présente une étude synthétique des perspectives philosophiques d’al-Farabi et d’Ibn 
Khaldoun issues de l’islam classique, et celles de Arnold Toynbee et de Samuel Huntington 
de l’Occident moderne. En se basant sur les idées aristotéliciennes de la science vraie, cette 
article démontre que al-Farabi et Ibn Khaldoun ont été les véritables fondateurs de la science 
de la civilisation. En reformulant les thèmes qui constituent l’objet de cette science définie 
par al-Farabi, Ibn Khaldoun l’a aussitôt rendue plus compréhensible et a créé de nombreuses 
sciences nouvelles qui consistent en des ramifications de cette science. Dans le cadre de la 
nouvelle science de la civilisation d’Ibn Khaldoun, Toynbee développe une étude comparée des 
civilisations, recherche qui doit encore atteindre le statut de science. Plus loin, il est montré que 
l’éventuelle contribution de Huntington aux sciences des civilisations pourrait se situer dans le 
concept de la politique des civilisations. Une science de la civilisation plus recherchée pourrait 
émerger au cours de ce siècle à la condition de synthétiser les diverses perspectives sur la civi-
lisation de chacun des auteurs.
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